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Abstract Ty
The MFM is-a-deliverance ministry par excellence. Over the years, thc ministry has
continued to call attention to the African worldview of evil. To validate the reality of
evil in the minds of people, the MFM has mediatised the concept of evil through the
several drawings showing the “faces” of evil on the books and magazines published
by the ministry. This study which is grounded in qualitative research method employs
historical survey, participant observation and review of relevant literature to reflect
" on the dynamics of the print media in the MFM. The findings indicate that the “faces”
of evil are in all the deliverance books written by Daniel Olukoya, the General
 Overseer of MFM, and other publications of the group divulge among other things,
~ that the print-media depictions of evil in the MFM is a way by which the group
contcxnmllscs the reality of the concept of evil in the minds of her mcmbcrs. This
- ” kéy feature significantly backs up in populansmg the MFM as a warfare ininistry well-
ngiﬁfonnod of Satans antics and’ posscssmg the: methodology’ of dea]mg Mth tﬁe
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" or drawmgs showmg the‘ “faces 7 of evil in her- pubhcattons BTt
particular, books and magazines. A central question the study addresses
is that which relates to the significance of these pictorial displays of the
faces or images of evil by Daniel Olukoya and the MFM. Thus, of what
relevance are these pictures?
.. Among other things, the study gives attention to discussions
on a theory of Religion and Media; a brief history of Daniel Olukoya
and MFM Church; a discussion on the use of media among Nigetian
Pentecostals groups, Media depictions of the ‘faces’ of evil by MFM,
and the significance of the ministry’s print-media picturesque
representations of evil To provide information on these issues, the
study employs a combination of methods. First, the study uses of -
relevant literature on a theory of religion and the media, the history of -
the MFM and Pentecostal approprations of the media in Nigena.
Second, the study benefit from petrsonal participant’s observations on
the field among MFM churches in Nigeria, the Netherlands and the _
United States of America. Third, the study selects and discusses some
print-media of the MFM, and the images on them, depicting evil. And,
fourth, the study utilises information from the official webpage of the

In all of these, the study shows that among other things, the -
media has largely assisted many African Pentecostal churches in-
attaining media visibility and popularizing the beliefs of such groups in
the public domam, and this results in enlisting of members for such ;
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Theoretical Framework

Relx;gious‘ Media Theory

Media thé:o:.')r refers generally to the complex social-political and

philosophical principles which organise ideas about the relationship
between media and society. A major aspect of media theory is the
Normative media Theory.” The theory concerns itself primarily with
what the medfa ought to do in the society, in contrast to what the media
actually does. More often than not, it is expected that the press and the
media reflect the basic beliefs and the major assumpnons held by a
society, however, this is not often the case. Thus, it is expected that the

different cultures, principles, etiquettes, ethics, priodties and others,
¢ the society holds Would be reflected by, and through, the media.’There
E _

1See Ezekiel Ajani, “Dynamics of Media Appropriation by Nigcrian Pentecostal Churches: A
Focus on the Redeemed Christian Church of God” In Gbemisola Adeoti, Femi Abiodun,
Ibrahim Olaosun and Olusegun Oladosu (eds.) Humanities, Secursity and Social Media, The
* Faculty of Arts, Obafemi-Awolowo University, Ile-Ife. Ibadan: Bookminds Publishers, 2019.
" 2'This is a secular media theory, which for all intents and purposes, is related to all forms of

B the media.
£ 3 Nonnatlvc Media Theory,
= h www.le.ac.uk

1 Apnl 20,2022).

183K

dia/ms7501/mod2unitl1
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dcvclopmental mcdla theory Whlch holds that, although rnedia
freedom is desirable, it should be subordinate to 2 socety’s
'socioeconomic and political developments. The fifth is the alternative
media theory, a normative theory of the media that favours the media
which is close to the grassroots of the society. It serves as a voice for
grass-roots social groups. and helps to keep radical criticisms alive in

the society.*

‘ - When applied speclﬁca.lly to rellglon the relevant theoretical
framework for our discussion on the media in the MFM is the Religious

Media Theoty. It is noteworthy that it has much relattonship with the -

Normative Media Theory discussed above; that is, the media reﬂectmg
the local beliefs of the society. Taisto Lehikoinen discusses Religious

Media Theory to mean the holistic character of religiously-motivated -

communication.’ Thus, whenever religion uses the media, this holistic

dimension is expected to be present. ‘It is the presentaﬂon or
communication of important Chrstian ideologies present in Christian
traditions. There are three major aspects of Religious Media Theory.

First is the Normative Religious Media Theory. As earlier hinted, the -
internal and external dimensions of the Normative Religious Mcdla.

4 Normative Media Theory , Ibid.
S Taisto Lehikoinen, Religious Media Theory: Understanding Mediated Fuith cmd Christian ADPWM
of the Media (Jyvaskyla: University of Jyvaskyla, 2003), 34. i
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descnbcs ‘the socwtal, cultural and ‘media systern framework and'
determinants that enable or limit actualisation of religious |
communication in the society. Here there are no normative elements;
- rather, they are derived. The third is Religious Media Theory as
" ritualism and cultural. This relates to the audience of the media. This !
dimension of the media is interested in the meaning-making processes
- and negotiations of the media by the audience. It also relates to the
" functions of the media in social life and culture. This cultural theory
explains the significance and process of meaning-making and ritualism
in mediated religion.” These three dimensions of the Religious Media
Theory- Normative Religious Media Theory, Descriptive Religious l
‘Media Theory - and the dimensions of ritualism and culture are ‘all
prescnt in the print media appropﬁauons of the MFM. |

R (T

Bnef history and taxanomy of Pentecostahsm in Nigeria:

Three major phases are discernable in the history of Pentecostalism in
Nigcna The first phase covers the origin of the movement from the
. early 1900s to the 1960s. This first phase of Pentecostalism in Nigeria -
2 |

@ was associated with the A4/adura movement, which laid emphasis on the
bapt:sm of the Holy Spirit, taught and practised by the group as ea.tly

?W%HH?‘“' P*S‘T’ﬁﬁ%’.ﬁ‘!‘?ﬂi‘ﬁ‘-!*f{a‘?"1YJ\T-“P'-"f"¥":'-'-

£ E‘ Ibid, 35-36
'f-l 1Ibid, 37-38

o - 205
i

‘\_"7/

x5



Sl 1 e T T
&

--aJ-qpqh.w T el ‘_..u---....-_,-‘ A ey -l ikl S g et

~as from the 19105 Tt is clca:~llc(¢. that thc Pentccostal movement in- “@.ﬂ”

ngena began as aty indigerots mitmnvc However, it was in the 1930s "':1;%

-that the conccpt was fully | g@@d Thus, unul the: 19303, ngenar; T

?Exfé&égdhm was umda TEURR -the world-wide - E’cntecosml- &
> ‘:'"'"gpme of the leade.rs of the A[aJurat, ]

KT Apostohc Chu:rc:h whxch was n’ =T
- T h H—_ftwo ‘churches. spon-had a strongﬁ- = "
e mﬂucnce on thc leaders of tﬁc Alperira movement. Through them, the ' ¢
'-q-;zl_)_?_mc tex‘zgtg‘s_l_and beliefs of@ég Alsdura were teinforced and given an ¥ -
< additional twist and term " As’ mﬁr nous Pentecostal groups grew in .
Nigeria, by the 1930s, more forc1gn denominational Pentecostal
churches also began to spread in the country. Notable ones included ;
the Assemblies of God, the Apostolic Faith and the Foursquare Gospel E
Church." !
...+ The 1940s to the 1960s continued to witness the expansion of
both the indigenous and foreign Pentecostal groups. This period was
characterised by revivals engendered by individuals like S.G Elton, one
of the representatives of the Apostolic Church missionaries from
Britain. Another notable figure in this period was Evangelist Billy
Graham who came on the invitaton of the Chrstian Council of
Nigeria in 1960. Although not a Pentecostal himself, his crusades
revolutionised evangelistic activities in Nigeria. Prominent features of
the crusades were claims of divine healing, baptism in the Spirit and
other Pentecostal manifestations. Soon, Pentecostal emphasis on
‘healing, tongues and so on began to spread in and beyond Nigeria, <

8 M.A Ojo, The End- TxmeAmg Charismatic Movements in Modern Nigeria (Asmara, Eritrea: Afoca -
Word-Press Inc., 2006), 31 o
91.D.Y Peel, Aladura: A Religious Movement Among the Yoruba (London: Intemational Afnca :
Institute and Oxford University Press, 1968), 55. o
~ 10 Olufunke Adeboye, “Transnational Pentecostalism i in Africa: The Redeemed Christian -
Church of God, Nigeria” in Fourchard, Andre Mary and Rene Otayak (eds.) Enterprises

religienses tmm‘mkomlz.r en @ﬁqﬂa de Ouest (Karthala: IFRA, 2005), 439,
11 Adeboye, 440.
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_ phas&ﬁmﬁtig othcr thlhgs, dxé'hla)érffactors in'th ‘_-‘setOrﬁ phase hac'F 7
ptevmus ‘contacts with sofneof the. leaders”of _’rhe first phasc. =

!A..- d
st

e laé,';Kuth Marshalf ghﬂy notcs_rhat t,hxs $6CO Hé gﬁnemﬁb -_
fﬁ ”T'Péi"ftéc'osti]s largely amplified the holiness message which was
~ emphasised in the first phase. The Pentecostal revival of this second
- phase was characterised with the preaching of perfection and strict
- personal ethics."”

In this phase, American Pentecostalism largely cxertcd its
influence on the movement. This” was done through repeated
evangelistic visits to Nigeria, provision of Pentecostal literatures on
various doctrinal issues, tele-evangelism and the radio. The Nigerian
university campuses provided a significant platform for the Pentecostal
revival of this phase.

In many of these campuses, particularly in the south-west were
interdenominational Christian student groups populardy called
‘fellowship.” The eatliest among these was the Deeper Christian Life
Mimstry which was established in 1972, by William Folorunso Kumuyi
Who was, at that time, a lecturer at the University of Lagos. It was in
71982 that the ministry became a fullfledged church."
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12 M A Ojo, The End-Time Army: Charismatic Movements in Modern Nigeria, 35.
13 Ruth Marshall, “Power in the Name of Jesus”; Social Transformation and Pentecostalism
. in Western Nigeria Revisited” in Ranger T. and Vaughan O. (eds.), Lagitimacy and State in
‘Tmmtb‘th:g Afriea: Essays in Honour of A.H.M Greene (Lonidon: Macmillan 1993), 11.
5 14 Matthews Ojo, “The Deeper Life Bible Church in Nigeria” in Gifford Paul (ed)), New
%Dmm.rmm in African Christianity (Ibadan Sefer Books, 1993), 165.
B
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are deroganvely referred to by the Pentecostals as white- gam:eﬂt churches.
This is because some of the Aladura chutches like the Cherubim and
Seraphim and the Celestial Church of Christ, wear white garments to
the church for worship.' This development merits further discussions
in other fora. This is because the A/adnra churches as we have noted
- were the precursors of the Pentecostal movement in Nigeda. .. . ... .
The third phase of Pentecostalism in Nigera is the
contemporary epoch. This is dated from the 1990s to the present. In
terms of a populadon explosion of the movement, and the
proliferaion of Pentecostal churches in Nigera, this phase is
unprecedented. Adeboye (2005) notes that the mass conversion and
the influx into Pentecostalism at this period may not be unconnected
with the hardship people suffered under the military regime,
particularly that of General Ibrahim Babangida. (retired), which was
characterised largely by inflation and corruption.' Soon, there was the
shift in the emphasis of most of these Pentecostal groups from the —
holiness doctrine to prosperity and faith. Some Pentecostal churches

founded in this period include Christ Embassy (1991), Fountain of Life
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15 Adcboyc, “Tmnsnauoml Pentecostabsm in Afnca. The Rcdcemcd Christian. Church of

4
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God, Nigeria Enkrpnmuﬁgxmuhnmaﬁwmkrmf!ﬁzqmdemma(ﬂ&mhIFRA,ZOOS) =
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< rncssages “The known Pentecostal churches in N1gena are well above
 one thousand with most of them having branches across the nation.

19

Another important feature in the present phase is the
transnationalisation of Nigerian Pentecostal churches. By the mid
1990s, many of these churches had established branches in

Europe and North America. Through these churches, they continue to' -

replicate the Nigerian Pentecostal passion and relish in the West.

Typology
On the issue of their typologies, described in terms of their functions,

Deji Ayegboyin classifies the Pentecostal Movement in Nigera into

three, namely, the prosperity organisations, the holiness groups and the
deliverance ministries. In these classifications, the MFM. cleatly falls
within the deliverance ministries group due to her ardent emphasis on,

f'\

et

TR

A,

=

i
i

Eg@w

L

17.Leke Ogunewu, “Charismatic Movements and Thcologlcal Educanon. Past, Present and
Future”

.. Ogbomoso Journal of Tbmbg Vol. X1I (2) (2008), 64

18 This was not a division, but simply a variety of churches within the RCCG. Inltlally, thc

~ churches of this group were predominantly in Yoruba land, but with the introduction of the
~Model Parishes, the churches soon spread to other ethnic groups within Nigeria.

19 Musa Gaiya, “The Pentecostal Revolution in Nigeria” a paper presented at a seminar at the
* Centre for African Studies, University of Copenhagen, on 12% October, 2001, 6.
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iy ands_u;th 9;&13 m‘.‘f mists who simply’ adopt. the religious styles of ==
Pentecostals.”" Going by Ojo’s“‘éﬁ‘?éébnsauon our case study, the MFM ~

belongs to the fifth groupthe deliverance churches. The sixth category
according to Ojo represents the members of the old African
Independent Churches who believe that they have to present their faith
in 2 modern and acceptable form to a more-enlightened society. Some
have sympathy for Pentecostal spirituality or have shared in
Pentecostal activities, ‘and are mindful of the matkctmg success of the
Pentecostals, Whlch they want to rephcate in their own constituency.

Nigerian Pentecbs’tals and the use of the Media

Our discussions on the use of the media among Nigerian Pentecostals
here is, in some respects, 2 scratch on the surface. We may assert that
the Nigerian Pentecostals; over the yeats, have been involved in the use
of the media for faith | ptopagation anid evangelistic purposes more than
other Christian denominations in the country. In the work titled, °
“Charismatic/Pentecostal Appropridtion of Media Technologies in
Ghana and Nigeria,” Rosaline I.]. Hackett explored the burgeoning use

L ‘r.".

ol X

o

2 Deji Ayegboyin, “...But deliver us' from evil... The Riposte of the MFM and its.
Implications for the Reverse in Mission” Orita XXXI1.182 (June and December 2005), 36.
21 Matthews Ojo, “Of Saints and Sinners: Pentecostalism and the Paradox of Social -

Trasnformation in Modern Nigera”. An Inaugural Lecture Series 227, delivered at Oduduwa &
Hall, Obafemi Awolowo University, le-Ife, Nigeria on Tuesday, 8% June, 2010 (Ilc-Ifc,‘
Nigetia: Obafemi Awolowo Umvcrslty Press Limited, 2010), 25-31. K
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'*“Nzgenan ”Pentecosta]g nghtly appfopnated Sich opportumtles by' '
- utilising such media for the advancement of the kingdom of God and
the popularisation of their groups.
Since the revivalism of the Pentecostal movement in the 1970s
in Nigeﬁa, an interesting phenomenon has been their progressive
y appropnauon of the media. Four major phases are d1stmgmshab1e' first
is the era of the use of print and tape media in the 1970s in the form
- of tracts for faith propagation and handbills announcing the group’s
programmes. One of the leading Pentecostal groups that utilised this
medium was the Deeper Christian Life Bible Church. In this first
. phase, the ptoductlons were usually in ‘black-and-white, using the
available letterpress prnt technology of that era. In addition; the
~ cassette tapes hielped in the recordings of the sermons of W.F. Kumuyi
which were sold to members and others, for spmtual edification and
-propagation of the faith. '
‘The second phasc from the 1980s into the 1990s was the era
- of the use of radio and television for propagations and the promotion
of their programmes. Many Nigerian Pentecostal groups seized the
opportunity to go on air to broadcast their programmes and populatise
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2 Rosaline 1] Hackett, “Charismatic/Pentecostal Appropriation of Media Technologies in
it Ghana and Nigeria” Journal of Religion in Africa, Vol. 28, Fasc. 3 (Aug,, 1998), 258-277. BRILL:
- http:/ /www.jstor.org/stable/1581571

2.8 Hackett citing Matthews Ojo, Journal of Religion in Africa, Vol. 28, Fasc. 3 (Aug., 1998), 263.
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Emmanuel Television, owned by T.B. Joshua and his Symagogue
Church of All Nations; DOVE Television Station owned by the Enoch
Adeboye and hls Redeemed Chnsnan Church of God, and others. By
moved into the fourth phase of the mass media, proﬁtmg largely from
the era of the social mass media- the Facebook, Twitter, WhatsApp,
Instagram, Telegram;, Zoom, etc. An example of such groups that have
made much use of the mass media in varied forms is the Redeemed
Christian chutch of God (RCCG) % Apart from the RCCG, almost all
other major Pentecostal groups in Nigeria- the  Classical Pentecostal
blocks, the Charismatic Penetecostal Movements. like Living Faith
World Outreach (Winners” Chapel), Rhema Chapel International
Ministries, the Mountain of Fire and Miracles Ministries, as well as the
Neo- Pentecostal Movements, like the Synagogue of - all Nations,—=
continue to approptiate the media copiously. One advantage of this last =
phase is the ability to reach yo'ung folks in the society, through the mass

bt
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24 See Ezekiel Ajani, “Dynamics of Media Appropnmon by Nigerdan Pentecostal Churches: | S
A Focus on the Redeemed Christian Church of God™ In Gbemisola Adeoti, Femi Abiodun, -3
Ibrahim Olaosun and Olusegun Oladosu (eds) Humanities, Security and Social Media, The «ﬁ%
Faculty of Arts, Obafemi Awolowo University, Ile-Ife (Ibadan: Bookminds Publishers, 2019). :=3 =
122-141. _ N i
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" mother and later moved to Lagos to complete his pmnary educatlon at
the St Jude’s Primary School, Ebutte-Meta. Thereafter, he proceeded
to Methodist Boys High School Lagos for post-primary education.
From there, he went to the University of Lagos, where he studied
_ Micro-biology and finished with a first class honors degree.” After
. graduation, he taught as a Research Assistant in the Nigerian Institute
_ of Medical Research (NIMR), Yaba, Lagos. From there, he proceeded
 to the University of Reading, United Kingdom on the Commonwealth
= -.’scholarshlp, where he studied Molecular Genetics and obtained a PhD
- degree. He returned to Nigeria in 1984 to continue his appomtment
-with NIMR. He equally served as a lecturer and external examiner to
tUmverSIty of Lagos and. University of Benin among other Nigerian
‘universities. By 1993, Olukoya had tisen to the post of the head of
“Genetics. Department. In 1998, due to ministerial pressure, he remgned
‘his appointment, having tisen to-the post of the Deputy Director-
~General of the Institute. In his field of specialization, he had an
.,mdjgenous laboratory of Molecular Biology and Biotechnology. He is
ccredited  with ‘many scientific - publications. Olukoya became
onverted in 1974 and began pastoring what he referred to as his first -
hureh in 1981. Olukoya, who was a member of the Christ Apostohcr ‘
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- . . s ed it ré?f9 mth a prayet gx'oup of seven 'altead <
- mcetmg me.lukoya$ hvbus;h Yaba Lagos Statc shbtﬂrbef ' M”"

g ised a schiool of prayers "6ﬁ>'-We'dﬁé"§d&'§§%-‘if-_="“3
i1 q'_"'_'f"‘days. Still i 1989, due” to furthér==-
faup:moved from NIMK to a bigger hall 4€ 2
60, old Yaba Road, Adekunle “Ebutte Meta; Lago‘s'“Agﬁiﬁ the famBes: ==
soared higher and the church soon constituted a source of traffic
| holdup for motonsts in the old Yaba area where it was located. This
development made - the. church to relocate to 13, Olasimbo Street,
- _Onike, Yaba, in 1994 Within same months, full Sunday service began,
" and the name “Mouititain of Flre and eracles Ministries was affirmed
as t the namie of the group s
o The expansion.of M:FM contlnues to be a sub]ect of mtcrest,
- not only within- ngenan/ ‘African’ Pentecostalism, but also within
global Pentecostalism. This is because, since her founding in 1989,
MFM has contmued to “record 51gmﬁcant expansion within Nigena,
Africa and othef contifiénts of the wotld. In Nigeria, MFM has been
g estabhshed in nea.ﬂy all the statés, with an average of 15 to 20 or more
" branches pet state. As-at 2009 Lagos alone had.over 70 branches. In
Africa, MFM is in*at least 20- countries apart from Nigeria. These .
“include Uganda; Kenya, Togo, South Affica, Sietra Leone; Narmbia,
~ Malawi, Liberia; Ghana; Ethiopia, Cote d’voire, Congo Brazzaville, -
S _Ccntra.l Afnca Capc Verde, Cameroon Burkma Faso Benin Repubhc

2 Mountam of Fire and Miracles M]mamcs htt:p / fwww mountamofﬁxc org/ about_go.hmﬂ,?_
accessed May 20, 2016 77 Aycgboym 2005, 37 _ B 3

77 Ayegboyin, 2005.37 Ry - : __
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’._‘;‘ Fhsijowet;
‘'The group lays emph_asm on absolute holiness mthm and out51de of

individuals. This is viewed as the greatest spiritual “insecticide” and
requirement for making heaven. MFM is a do- it-yourself gospel
ministry, where individual members are trained to wage war and fight

spiritual battles to dislodge the plots of enemies and that of Satan. The

beliefs of the MEM are conspicuously printed in her magazines and

e other docum_en_ts of the group. Likewise, her various webstte glaringly

contain these beliefs.

'PictureSque depict:ions of Evil in selected MFM publications

-Dramgs or artistic impressions convey meaning wherever found
_‘ _thther on cardboards canvass or in books and others. It i is stated in

S |
T
SR ey
=3

OO book titles by Daniel Olukoya, we venture the discussion of the
rtistic impressions of eight publications. The first is titled Prayer Rain
(Pigure 1). This is 2 book of 645 pages containing several varieties of
=Przyer points on numerous subjects. This very popular book has been

__lm,p:/ /www.mountain OF Fire and Miracles Ministries

’
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| prﬁyer (F1gure 2).”‘As the 11tle A imprcsston deplct, it is 2 book of
prayer aimed at teaching the believer how to “command the day and
shake wickedness working against one in the atmosphere.”

efasit by e

-3
3
e |
=
o
=
==
=

2 Daniel K. Olukoya, Prayer Rain (Lagos, Nigeria: MFM Press House, 1999), 439 A
3 Daniel K. Olukoya, Command The Mmmg (Izgos Nigeria: MFM Press, 2004), Front cover

page
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Medicine Bottle " - -

Figure 8
Destroymg Satanic Mask
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. Favonld-realis 'mces m, _t_l_'l_e;r hves <
| hence the need to pmy foi: deliverance frorn these vices (Figure thxee)

The fourth book is Power against Spiritual Terrorists. This is a book of 33

pages. The cover illustration is that of a young man with an axe
attacking a fierce-looking lion which is attacking the man (Figure 4).
Amongst other things, the illustration seems to suggest the nieed for an
aggressive response against spiritual terrotists (typified by the lion). The
contents of the book are prayer points against “spititudl’ terromists
(demons, vampires, etc.) who use threats and violence to obtain

T

bbbl

negative results in people’s lives. A sample prayer is, “Every spiritual _%
terrotist positioned to steal my destiny, die by firel?32 | §

The title of the fifth book is Deliverance: God’s Medmne Bottle. The =
cover illustration shows 2 man in the lion’s den, surrounded by six =

o
i

‘Mr i
il

lions, On the ground besides the man are the leftovet bones of people
already devoured by the lions. Directly above the head of the man is a =
hand'holding a bottle opened with tablets of different shapes and sizes
dropping over the head of the man in ‘the den (Figure 5). This™
illustration suggests that it is the medicine poured on the mdlwdualf‘_l:_;___
from above that has prevented the lions from devounng him. In the

31 See Daniek K. Olukoya, Personal Spiritual Check-up (Lagos, Nigeria: MEM Press, 1996), front = ;
cover page. %
32 See Daniek K. Olukoya, Power Against .S’pmd Terrorists (Lagos, ngena. MFM Press,
1998), 6 i

.
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. Olukoya g1ves prayer pomts to be offered to overcome “dream
- cominals. The third prayer point in the hst is: “let the stubbom
‘pursuers die in the Red sea, m_]esus name

: Hau.re. The cover ﬂlustrauon shows a house with 2 giant standmg 1t m

-h o

fealt w1th in prayers. ‘One of such prayers is: “Every evil p O‘Wer % me S
ather’s house ‘what are you domg t‘t:u=:reD D1e by ﬁ_rel”35 2
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expuls: vil*spir 7 Harthern
identifies 32 Ways of obtmmng personal dehverance' some these are

through warfare prayer, listening to the Word of God, through praying
in tongues, through praises, thxough breakmg evil curses, through

breaking evil covenants, and so on.*

: Understandmg the Plcturesque Depictions of Evil in the MFM

Having viewed and discussed eight selected pubhcauons of the MFM
with images depicting evil, the question at this point in time is; ‘What _.:_-.
is the 51gmﬁcance of these images”? We maintain that, among other
things, a major significance of these pictures is_that -they help to
contextualise the reality of evil and malevolent spmts in the minds, .of g
the members of the group and others related to the group in one Way :
or the other, particularly in the African context.- A few years ago; in—
' Amsterdam, while discussing on the: seventh book hsted above titled==
“Dealing with the Evil Powers of My Father's-House” thh a Dutch students
he retorted that, as a Dutch Christian, he ‘WOL’I'ld not think of evil in tha £

way (figure 7). Rather, he nposte that he would think of evil, pel:hap =

) 'u“'l.i il :i..lh .'H:'i'm.'l il :'n- i

»*

8 Olukoya, Deliverance: God’s Medicine Botile (Lagos Nigcnz. MFM Press, 2002) viil, ¥
Olukoya, Power Against Dream Criminals (I_.agos ngcﬂa. The Ba:tlc Cry Christian.
Ministry, 2001), 226.

37 Olukoya, How to Obtain Personal Dc[xwmmt (Lagos, Nigera: IVIFM Press 1996) 10.
38 [bid4-26 ; ; _ 2
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- the gospcl in. human situations. In the process of contextualisation,
= “the Church continually: challenges, incorporates and transfo::ms
 elements  of - human. culture....” ® The incorporation and
.. transformation of - culture are largely gcared towards a proper -~

~ - understanding of the gospel message and the quest to make the gospel
~ relevant to the context of the recipient, such that the message is no
 longer alien or superficial, but concrete, related and relevant to the
culture alongside, the yearnings and aspirations of the recipients.

= and the church, however, in our discussion here, the interest relates to
~_ the contcxtuahsatlon which concerns the religious life. Thus, in this

2»#1

the Bible J‘@vmg z‘a miebere (in. my context) t).and-now: |
‘Gﬂhland s at icast seven contextuahsatlon models 21t is of

3 Dean Gilliland; “Contcxmaﬁszn@n in A Scott Moreau (sd.) Emgeb:a! Dxmanag of World
-'Alzmn.r (Gmnd Rapxds Michlgan: Baker Books,_ZOOO) 2?5 ol

—qu:bbm] Studses Ve]umc XVINO 1. (Apdl 2001), 5.
‘42 Gilliland, Emngebml Dzdxamy af Wnddl\lxmom 7.

d.lng'and expenence of ]esus Chnst or I

~ Additionally, contextualisation is not an exclusive preserve of theology |

contexnmltsauon of Chnstiamry, the undtrlymg questton is, “Wbat is i

a e
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" discussed by G]]]ﬂand the - anthropologlcal model Here,
contextualisation starts by studymg the people concerned. The general
assumption in this model'is that people know best their own culture.
While this claim is true, the rightness of the culture ought to be =
evaluated in the light of the scriptures. The third contextualisation
model is the cnucal modeL In this model, the features of. tradmonal sk
culture-rituals, symbols practices, songs, stories;’ myths -custems;” ==
music, and so-on, are all brought under the critical-scrutiny of ‘biblical
teachings on such practices and issues. In this model, culture and -
scnpturcs are simultaneously evaluated in the quest for new ways of
expressing beliefs and practices. = o
This third contextualisation model enumetated.ahove exphc:ttly'-; wr

relates more to the expenences of the MFM.'-"’In h

they bring such cultm:es under intense 'exammauon 15in-the ;.hght of the
teachings of the Bible. One of such areas isin theuse of Affican drams
The MFM does not usemdlgeﬂousAfﬂcan dnmas 'I'hxs }S'because the
group believes that, the Bible does not subscribe to its usage as it does

some other string instruments Wh1eh the Bible menuons.“'" Chnstophej;

Aigbadumah is of- the view that a probable reason for this practice in
the MFM is the “fear of conmmmafmon of splﬂts due to l‘mks of dmms

43 See Psalm 150 fofmm;}lc.'



| pracuce is idolatrous and an avenue for demons to operate in the lives

EN wr.‘s._i;‘1_:()15xg’fy ﬁcon“tacﬁaswthat the' %

RS

of the practitioners. Also, the MFM like many other Pentecostal groups
in Nigeria largely contends against the practice of polygamy which the

- African tradition often accommodates.

The fourth model is the semiotic model. In the semiotic model,

- culture is réad through signs. This model-interprets symbols and myths

of the past to evaluate the changing of culture. The fifth model is the

_ synthetic model. Here four elements are brqug_ht together; the gospel,

Christian tradition, culture and social change. These elements are
mutually discussed with insights offered by the local people. The sixth

 is the transcendental model. It is a contextualisation model primarily

~ concerned with what truth means to the subject and to the members

of the subject’s community. This ‘model appears subjective. The last
model discussed by Gilliland'is the’ translatlon model. This is based on
translauon science. Herc the nea.test posmblc meamng of an ongmal

su:nply models which can be found in different contexts. In no way are
-thcy prcscntcd as set norms or standards. At best, they are smnply

e S e S 08
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M) "MEM, as noted, is 2 deliverance .nunmuy“

almee. ’Theﬁ mﬁﬁzg§es special attcnuomﬂwf.rezchmg, om:

démqﬁS, and mﬂevdenf,spmas In addition, every mEEnhgﬁf'tthPM

15"pfé¥occm1pled with ardent prayers against malcvolenf‘s"giints “One “‘
major question to which the study gave attention was the significance
of pictorial depictions of evil on Daniel Olukoya’s books and MFM’s
publications. It was noted among other things that within the African
cultural world view that attaches the occurrences of unpleasant things
to the activities of demons, the pictorial images of evil provides a
contextual reality of evil in the minds of the members of the MFM and
thus helps to wage spmtual warfare against all perceived malevolent

spirits and, ultimately, experience deliverance from the activities of .
such spmts o = :

._‘__
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o Adcboyc, Oluﬁ.mk‘c “’I’ransnauonal Pcntccostahsm in Aﬁ:ca. The S
Redeemed Christian Church of God; N1gcﬂa ‘in Fourchard, Andre Mary and Rene
Otayak (eds.) Enterprises rvb_gzmu.r transnationales.e en Aﬁzqm de I"Ouest. Karthala: IFRA,

2005. . !
A1gbadumah, Chnstophet _]am.r The Healer‘A Theological Reflectson on the Raf& e

Ajani; Ezekiel. “Dynamics of Mcdla Appropnatlon by Nigerian Pentccostnl
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